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Editorial Note 
by Melvin E. Dieter, Editor 
Inauguration Day, April 16, 1983 
"Open doors are everywhere and they are open to you Wesleyans today. 
The cross will not permit you to push Wesleyanism too much. The only 
permission I have is to use my tradition as a bridge ... so that another person 
can cross over and I can cross over to him or her in Jesus Christ." -
Kivengere 
"Holiness and perfection cannot exist in a vacuum. It's a movement ... 
that must express itself in continuing right and loving relationships in 
society. And this takes you right out into the society of the world in which we 
live with all its problems, and it takes us out there with a social conscience." 
- Crutchfield 
"We can go out and stake out our claim and say we're going to practice 
exactly what our God teaches us to do. We are going to love the Lord our 
God with all our mind, heart, soul and our neighbor as ourself .... We11 
make a difference even in this big twentieth century society. We11 bring the 
life and the love back into it." -Colson 
"Managerial methods are important only as they lead to redemptive 
results and internal reconciliation is essential, but only as a base for 
advancing the Gospel and serving human need." -McKenna 
The above quotes gather up the pervasive tone of the addresses given on 
the occasion of the April 16, 1983 inauguration of David L. Mc Kenna as the 
fourth president of Asbury Theological Seminary. Revolving around the 
general themes of the biblical meaning of servanthood and leadership, each 
speaker calls for renewal of vision and an expansion of Christian service in 
response to the challenge of the moment pregnant with potential. 
An Anglican and a Methodist Bishop joined a Southern Baptist layman to 
remind a new seminary president and the Asbury community of the 
contemporary responsibilities of those who stand in the Wesleyan-
Methodist tradition and of their unique opportunity for ministry in a 
tormented and divided world. But the ultimate appeal of each is to a new 
vision of Christ and the Gospel. All aspirations to servant leadership and 
world leadership become viable and authentically Christian only in Him and 
the demonstration of His redemptive love in the hearts of men and women 
and the society in which they live. 
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To Lead Is 
to Serve 
by Dr. David L. McKenna 
Inaugural Address 
Eternal truth always comes packaged as a paradox to baffle our 
finite minds. Jesus poses such a dilemma for us when He says, 
"Whosoever will be great among you shall be your minister, and 
whosoever will be chief among you, let him be your servant" 
(Matthew 20: 26, 27). On one side of the paradox is our image of a 
leader - a person with power, charisma and success. Trouble begins 
when we try to reconcile that image with our thoughts about a 
servant - submissive, self-effacing and unsung. The paradox of the 
servant-leader can only be resolved in the example that is given to us 
by Jesus Christ Himself. 
A case study in Scripture resolves the paradox as we see servant-
leaders, clergy and laity, in action. In the opening chapters of the 
Acts of the Apostles, we read about the miraculous growth of the 
church after Pentecost. Then it happens! Numbers of converts 
outrun the available food supply, internal conflict develops, and the 
infant church is threatened with early extinction. 
The outline for analyzing our case for servant-leadership comes 
from the text in Acts 6: 1-8: 
Now in those days, when the number of the disciples was 
multiplying, there arose a murmuring against the Hebrews 
by the Hellenists, because their widows were neglected in the 
daily distribution. Then the twelve summoned the multitude 
of the disciples and said, "It is not desirable that we should 
leave the word of God and serve tables. Therefore, brethren, 
seek out from among you seven men of good reputation, full 
of the Holy Spirit and wisdom, whom we may appoint over 
this business; but we will give ourselves continually to prayer 
Dr. David L. McKenna, fourth president of Asbury Theological 
Seminary, was inaugurated to his new post on April 16, 1983. 
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and to the ministry of the word." And the saying pleased the 
whole multitude. And they chose Stephen, a man full of 
faith and the Holy Spirit, and Philip, Prochorus, Nicanor, 
Timon, Parmenas, and Nicholas, a proselyte from Antioch, 
whom they set before the apostles; and when they had 
prayed, they laid hands on them. (NKJV) 
To lead is to serve ... in human conflict ... by personal example ... 
with redemptive results. 
Serving in Conflict 
Conflict is the climate in which leaders rise and serve. Whether 
ancient or contemporary, local or international, secular or sacred, 
the ingredients of conflict are the same. First, when the demand for 
limited resources outruns the supply, we have the fuel for conflict. In 
our case study, either the needs or the wants of the Grecian widows 
outran the food supply. In microcosm, this is the source of conflict 
through human history. World wars have been fought to dominate 
the limited resources of land and sea. Future wars will be fought over 
the distribution of the exhaustible resources of oil and the restricted 
resources of grain. Perhaps even now the only thing that keeps us 
from holocaust is the virtually unlimited resources under the sea and 
out in space, or as the scientists put it, "the ocean's bottom" and the 
"moon's behind." Still, no prophetic revelation is needed to forecast 
the continuation of human conflict over the allocation of resources 
- not just the physical resources of time, space, money, food and 
energy - but the human resources of people, the political resources 
of power, the intellectual resources of ideas and the theological 
resources of doctrine. Whether in a secular or spiritual setting, 
whenever resources are limited and demand outruns the supply, 
human conflict is a possibility. 
A second ingredient which ignites the fuel of conflict is when 
people divide into factions and begin to act out of self-interest. In our 
case study we see that two or three days before the crisis in the early 
church, "The whole body of believers was united in heart and soul" 
(Acts 4:32). How quickly the unity disappears, because factions of 
self-interest take over. Greeks lined up against Jews to complain 
about discrimination in the distribution of food. Latent ethnic 
hostilities between the Greeks and the Hebrews fired the conflict. 
All organizations carry the potential for conflict in the legitimate 
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roles that can become factions of self-interest - employer and 
employees, administration and staff, bishops and superintendents, 
clergy and laity. Whenever these legitimate roles become bastions of 
self-interest, unity is lost. 
Conflict now flares when the flammable fluid of violent language is 
poured upon the smoldering coals to make ashes of human 
relationships and burn to the ground any hope for reconciliation. 
Sad to say, the case of the early church is not unfamiliar to us. 
Malicious murmurs had spread like wildfire among the believers; 
Hellenists attacked Hebrews and Hebrews countered against Hellenists. 
Violent language served as the torch for their hate and the Apostle 
James writes later, their "tongue is a fire"(James 3:6). How often the 
violence of language becomes the flaming agent that destroys the 
relationships between bosses and employees, husbands and wives, 
parents and children, presidents and professors, pastors and people. 
Christian organizations are not exempt from conflict. Even in holy 
company, where resources are limited, roles are defined, and 
relationships are verbal, the potential for conflict is ever-present. In 
fact, Christian organizations may be more susceptible to conflict 
because we know each other so intimately and care for each other so 
deeply. Issues that might remain objective in a secular setting take on 
personal overtones and subjective meaning. 
Serving by Personal Example 
When the early church got into this kind of trouble, the apostles 
put out the call for servant-leaders to enter the conflict, resolve the 
differences, and get the church moving again. Calling the whole 
company of believers together, the apostles exercised sound 
management by suggesting a division of labor with delegated 
authority to layleaders called "deacons" to administer the food 
program. 
According to our Scripture, the seven nominees for servant-
leadership were to be men of "personal integrity," "practical 
wisdom," and "filled with the Holy Spirit." 
Personal integrity is the first qualification for servant-leadership. 
In the volatile climate of conflict and under the scrutiny of 
murmuring factions, administrative matters often turn into personal 
tests of credibility and character. In these circumstances, servant-
leaders are visible and vulnerable. When Billy Graham was in 
Seattle, Washington for his crusade in 1976, he withstood pointed 
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cross-examination from a skeptical press. His wife, Ruth, told me 
that one reporter in particular proved to be the most bitter and biting 
man that Graham had ever met in 30 years before the media. Dr. 
Graham felt as if he had failed with the man, but I knew the other side 
of the story. When the reporter returned from the press conference, 
he told his colleagues as he sat at his typewriter, "It won't be easy to 
attack Graham. The man is genuine." Visible leadership is the 
leading edge of the servant-leader's public witness and sometimes the 
court of last resort. 
Practical wisdom is the second qualification for a Christian who 
leads by serving. Conflicts which are created by self-interest factions 
are never resolved until someone sees the "big picture" and envisions 
what psychologists call a "subordinate goal" to lift the sights of the 
battling factions. Practical wisdom is the combination of intuition, 
experience and homework which sees beyond the factions of self-
interest to a larger purpose. 
Yet, leaders who try to serve by relying only upon their own 
personal integrity and practical wisdom operate in a small and shaky 
circle. For this reason, when the early church began its executive 
search, only those who were filled with the Holy Spirit were eligible 
for election. Personal integrity, then, is no longer a matter of rigid 
self-discipline or clever public cover-up .... Under the power of the 
Holy Spirit, practical wisdom takes on transformed meaning. 
The qualifications for servant-leadership are now complete. 
Through the infilling of the Spirit, we are called to lead and serve 
with a personal integrity and a practical wisdom that is not our own. 
As E. Stanley Jones says in his final book The Divine Yes, Christ is 
not a signpost which points, "Go this way"; He is the Shepherd who 
says, "Follow me." To lead is to serve by personal example. 
Serving with Redemptive Results 
Silence follows the deacons after their election. The Scriptures give 
us no hint about their "affirmative action" plan for equalizing the 
distribution off ood. We are not told how they brought the Greeks 
and Jews back together for the first Wesleyan-type love feast; and we 
have no idea how they changed the grating sound of the grumble into 
the hum of a note of joy. All we know is that reconciliation takes 
place, and, once again, the church turns its attention toward world 
redemption. 
For those of us who are enamored with the internal processes and 
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administrative procedures, the biblical silence is maddening. We 
have a lesson to learn. Managerial methods are important only as 
they lead to redemptive results and internal reconciliation is 
essential, but only as a base for advancing the Gospel and serving 
human need. So, if you want to renew your vision for the potential of 
the evangelistic church, read again the report on redemptive results 
in Acts 6:7. Here is what happens when the Body of Christ is 
reconciled and its energies are focused upon its redemptive mission. 
One, " ... the word of God increased." The image ripples on a pond, 
with the word of God spreading into the world by ever-widening 
circles. Two, " ... the number of disciples multiplied greatly in 
Jerusalem .... " After Pentecost it is reported that thousands were 
"added" to the church daily. Then, just before the conflict over the 
distribution of food, the mathematics of effective evangelism take 
over as the church makes the exponential leap to "multiplying" 
numbers of people who believe on Jesus Christ. Significantly, after 
the internal conflict is resolved and the church returns to evangelistic 
outreach, the number of disciples begin multiplying once again. 
Three, " ... a great company of priests were obedient to the faith." 
The church, for the first time, penetrates into a strategic center of 
power, even into the hard-core priesthood of the established 
institutional church. 
Neither the potential nor the expectations for the church have 
changed. Whether pastor or parishoner, our servant-leader task is 
the same - reconciliation within and redemption without - as 
evidenced by the ever-widening numbers and the ever-penetrating 
witness. 
Our case study concludes with the rewards for the servant-leader. 
Stephen, a Greek and a layman, is described at the time of his 
nomination for deacon as a person full of faith and of the Holy 
Ghost. Now, in Acts 6:8, we are informed that he is empowered to do 
great wonders and miracles among the people. One of the rewards of 
leadership is the discovery of new gifts for serving God. In the 
division of labor proposed by the apostles, Stephen's role is better 
defined as a "giver of alms" or a "distributor of food." Yet, from that 
servant-base, the cultivated gift of his Grecian mind is discovered and 
he becomes the most eloquent defender of the Christian faith. In fact, 
some scholars suggest that his speech before the Sanhedrin cut the 
Gordian knot that tied the early church to the Jewish faith and set the 
Gospel free for world evangelization. What a promising picture for 
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leadership development in the church today! Our greatest untapped 
resource may be in the hidden gifts of the lay people whom we have 
limited to waiting on tables. 
Another reward for the servant who takes the risk of leadership is 
the opportunity to exalt Christ. Accused of blasphemy on a trumped-
up charge before the Sanhedrin, Stephen's face shines like an angel 
(Acts 6: 15). Then, against the fury of the mob that will stone him, 
Stephen turns his face upward and cries, "Behold, I see the heavens 
opened and the Son of man standing on the right hand of God ... " 
(Acts 7:56). And, at that moment of death, he calls upon God saying, 
"Lord Jesus, receive my spirit" (Acts 7:59). In the image of the 
exalted Christ, the servant-leader finds his glory. 
Not by surprise, then, the servant of Christ who takes the risk of 
leadership is rewarded by the continuity of Christian witness. 
Sometimes only faith can see that reward, as in the case of Stephen's 
slayers whose clothes were laid at the feet of a young man named Saul. 
Wherever servant-leaders are in action, God's word will not be lost 
and God's work will not be stopped. In the mantle passing from 
Stephen to Saul, servant-leaders win assurance that the Gospel will 
be perpetuated through others whom God calls. 
The late E. Stanley Jones, after whom Asbury Theological Seminary 
has named its school of evangelism and world mission, is renowned as 
a spirit-filled, world statesman for the Gospel of Jesus Christ. Dr. 
Jones suffered a massive stroke that left him paralyzed and 
speechless at the age of 89. In one of the last entries in his journal, he 
anticipates going to heaven and asking the Lord for just 24 hours to 
visit his friends who are there. Then he writes," ... I shall go up to 
Him and say, 'Haven't you a world somewhere which has fallen 
people who need an evangelist like me? Please send me there.' For I 
know no heaven beyond preaching the Gospel to people." In one 
choice sentence E. Stanley Jones resolves the servant-leader paradox 
in the spirit of the exalted Christ. To lead is to serve ... in the conflict 
of the fallen world, at the risk of personal example, but with the 
promise of redemption of needy people. For the servant-leader, there 




by Bishop Festa Kivengere 
Introduction of Bishop Kivengere 
by President David L. McKenna 
Family and friends, inauguration is a time for reaffirming our 
roots and taking wings into the future. Our campus conversation 
during this inaugural year has centered on our historic role and our 
future role in serving and representing World Wesleyan Leadership. 
The conversation continues today in the three inaugural lectures, 
"World Wesleyan Leadership." We have chosen, as you see, three 
distinguished Christian statesmen who cannot only address the 
subject which they are given but who also, through their life work 
and ministry, demonstrate the meaning of the subject. Appropriately 
then, Bishop Festo Kivengere of Uganda comes to us to address the 
theme, "World." World. With Bishop Kivengere that's a view that he 
sees, a commission that he accepts, a message that he preaches, a 
spirit that he feels, and that is a life that he leads. The Bishop is a 
native of Uganda, married to Mera, a teacher, educated at the 
University of London and Pittsburgh Theological Seminary; he is 
the leader of African Enterprise in East Africa and the founder of 
RETURN, an acronym which means our "Relief Education 
Training for Ugandan Refugees Now." Ordained to the episcopacy 
in the Episcopalian church and bishop of the church of Uganda, he is 
author of books that include I Love !di Amin and Hope for Uganda 
and the World and his latest book entitled Revolutionary Love. 
Bishop Kivengere is the recipient of some of the highest awards that 
the world can give: the International Peace Prize from Oslo, 
Norway; the Edward Browning Achievement from the World 
Council of Churches for his work in spreading the Gospel, and most 
recently St. Augustine's Cross from the Archbishop of Canterbury 
for his work in missions. 
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Bishop Kivengere's Lecture -
WORLD Wesleyan Leadership 
Thank you very much for those beautiful words of introduction. 
For many years I have been wanting to come here, and I've never 
been able to until today. Thank you very much for welcoming me at 
the inauguration ceremonies; I bring you greetings from your 
Christian brothers and sisters in Uganda. 
The World. My approach is from the New Testament, John 3: 16: 
Here is the framework in which I feel at home to try to find the 
excitement for being in the world today. Many views of the world are 
very pessimistic and very frustrating. Good men with good minds 
have worked hard to give their views a particular center. Some have 
chosen man to be the center - humanism. Others have chosen 
economics as a center and others have made intellectualism their 
basic approach. The purpose of each of them is to give a general 
theme for what life is all about. 
So the purpose of these good thinking people has been to find a 
common denominator which could give the world some sort of 
meaning, some sort of mosaic within which to work. We are made 
that way; we don't enjoy nonsense, therefore we seek for sense and 
meaning. 
The problem with these views of the world is that they tend to edge 
God from the platform and put on the platform other entities -
man, intellectual abilities, economics, you name it. Of course these 
creaturely entities can never be great enough to give the whole world 
the kind of meaning or the kind of base it is seeking. 
These views look like spinning tops with big heads and tiny bases; 
the tiny bases cannot support the weight of the heads. Ideologies 
fight among themselves. Each is jealous of the other. But what do 
they leave behind? Not the orderly world they each intended. They 
leave behind a disordered world full of shadows and their world 
becomes a little more chaotic as each view leaves the arena or is 
forced out. 
Where is the solution? Where is the answer that can be reliable as a 
theme for living? The New Testament has the answer. God created 
the world and made sense out of it. If He is pushed out, what does it 
produce? It produces chaos, shadows, darkness, fear, and insecurity. 
In my own country of Uganda we had a dictator. Many Ugandans 
thought when the dictator goes, Idi Amin, we shall be lovely people 
who love each other. Far from it. Amin went. The enemy of mankind 
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stayed. You really can't get rid of that enemy of mankind by means of 
a gun. He needs a better remedy than a bullet. 
"God so loved the world," says John in reporting our Lord's 
words, "that He gave His own beloved Son, so that whoever believes 
in that Son may never control himself but may have the kind of life 
which God alone can give." That is the most profound world view 
you can have. God so loved the world which He had created, the 
world which had run mad, that He gave his only begotten Son; and in 
giving His Son, what did He do? He made it possible for people to put 
their confidence in Him. Those who do, then, have eternal life - the 
kind of life which is a match for the cares of the world. The kind oflife 
which doesn't succumb, which is able to cope - with Amin, with 
economics and exploitation, and with racial tensions. Love is the 
only view out of which the world can make sense. And what kind of 
love? Not just human sentimental love. But the kind of love which is 
demonstrated in giving or in self-giving. For God loved the world He 
made so that He gave His Son, and the Son's self-giving went all the 
way to Calvary. And right on the cross some miracles began to take 
place. 
In Africa, my country, an elderly lady who was illiterate was 
converted at the age of 65. She was too old to learn how to read. But 
she came into a tremendous experience of the Spirit of God and her 
spiritual eyes were opened when she saw the cross. This dear lady said 
repeatedly, "The devil fears nothing except the cross. Only the cross 
frightens the devil." Then she explained it this way: "Because the 
cross introduces into my world something completely new: I used to 
hate, now I love. I used to back-bite, now I come and speak with a 
brother or a sister." You think that is Sunday school stuff, but that is 
how the cross introduces a new view to the world. It demonstrates the 
power of God. The light from the cross is shed upon humanity, and 
then men and women begin to see in a completely new way. They 
used to see each other in categories of race, in categories of class, and 
as enemies. But these categories were smashed and broken on the 
cross. (Ephesians 2: 14ff.) Hostilities are removed, estrangements are 
taken care of, and men and women in that experience are absolutely 
staggered at their discoveries. 
Do you know that the cross not only breaks the walls of separation 
and alienation, but the cross actually is a pacesetter. Take a man, for 
example, like E. Stanley Jones, a good Methodist. I knew him. We 
preached together when he was 85. What a man! Something had 
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happened here at Asbury, and that man, because of what happened 
here in the power of the Holy Spirit, set the pace and ran across the 
subcontinent of India without fearing all the ideologies of that old 
country, presenting the simplest message about Jesus Christ and 
Him crucified and risen. What a man! He had received a pacesetter. 
I hope you have. 
What about the oldest Methodist, John Wesley? Also Anglican, 
and I'm very proud of that. This Anglican, with a lot of heavy 
tradition around him, in one little place in London found a group of 
brethren near St. Paul's Cathedral and you know the subsequent 
history. Something happened - he received his pacesetter. He lost 
all those heavy weights of tradition, ceremony, and original doctrine. 
Doctrine is good but it can also tie you down. So he received his 
pacesetter and his heart was absolutely overwhelmed with love, and 
he couldn't be stopped. The world changed. It was no longer a world 
of traditions, a world of only the British people, the Church of 
England with a lot of history; it became a world of people throbbing 
with need. Whether they were drunk or sober, whether they were on 
the streets or in beautiful homes, they all had one thing in common: 
they were redeemable; that became his theme, his brother's too, and 
hundreds of men and women with him, and Methodism grew into a 
beautiful experience. Wesleyanism or Methodism was never meant 
to be sat upon. I hope you will never sit on it. It is meant to be a fire of 
acceleration to take you into all sorts of places. 
There's something very common in the world view of these people 
- E. Stanley Jones, John Wesley, and another man I'm going to add, 
St. Paul who became a Methodist before Methodism was born. He 
was a trained Pharisee, a graduate of Gamaliel's College in 
Jerusalem, a very tough believer in the Old Testament, a serious 
religious person. This man too received a pacesetter on the road to 
Damascus. The very thing he was opposed to, the very vision he 
hated and misunderstood became the turning point in his life. It was 
as if the Holy Spirit, in the power of the risen Lord, turned the key, 
and the heart of that man (which was almost frozen to death) was 
released from death. His experience was similar to Wesley's. A 
warmth invaded him, and when that took place, what happened to 
the eyes of this Jew whose world had been very, very conservative, 
very exclusive, very limited? It widened. He no longer saw people in 
categories; he saw men and women for whom Christ died. 
I was in Cyprus preaching just before I came here. As you know, 
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Paul went through Cyprus with his heart burning in tune with the 
hearts of other believers, but above all in tune with the Lord Jesus, in 
tune with the Holy Spirit. Persecutions were there. They're part of 
the game. You can't really follow the Lamb without running into 
them, but when the time comes for them you have your Master there. 
He knows all about it. The world doesn't change because of 
persecution. No, no, it remains a redeemable world. St. Paul 
experienced what Wesley experienced, what E. Stanley Jones 
experienced, what many of us in one way or another have 
experienced, because it is the experience of the Lord Himself. 
So you see, there is a difference between the Gospel world view and 
those other world views. As you look at the world through the eyes of 
love you see the dimensions of redeeming love. Your vision is 
widened; your heart beats in tune with the heart of Jesus. When the 
Spirit of God visits a community that community can no longer be 
the same. 
Love has a way of penetrating life and releasing it. I call this kind of 
experience divine retaliation. In Africa we are used to revenge and 
vengeance and killing - all negative, destructive retaliation. But 
when Jesus met Paul on the road to Damascus He retaliated 
creatively. He didn't kill Paul, a tooth for a tooth and an eye for an 
eye. No He did something completely different. Jesus retaliated in a 
way that set Paul free, and St. Paul became the most liberated man 
we've ever known. 
How do you retaliate? How do you retaliate as a Christian? Do you 
retaliate creatively? I find that question a hard one. Being human like 
any other human being and yet born again as one who believes in 
Jesus - love taught me the way of liberation - not a tooth for a 
tooth or an eye for an eye; that ties you in knots, strangles your heart, 
grieves the Holy Spirit and blinds your eyes. The other way is not 
very human at all, and yet, in the end, the Spirit of God makes it the 
most humanizing way - that way is the way of repentance and 
forgiveness. These are very familiar words. In the world in which we 
live, the ordinary view is not to repent. Not at all. Nor is the view 
forgiveness. Not at all. It is retaliation. Answer back. Be quick. Get 
even. 
God has been teaching us that the way to heal the wounds of Africa 
is for Christian brothers to kneel by the cross and ask the Holy Spirit 
to teach them how to repent of their hatred and how to forgive their 
enemies. That may sound almost childish, but it is the most profound 
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healing you can experience. 
I have mentioned a liberated world, the centrality of the cross, 
giving men and women new eyes. I come from Uganda. You have 
read about Uganda very much. The Christian church in the West is 
suffering from some sort of spiritual anemia. It's illness is not atheism 
- it is apathy. Do you know that there are more doors open today in 
Uganda and elsewhere for Christian men and women using their 
skills and gifts than there have ever been in the history of that 
country? The minister of education for the government of Uganda 
has said to me, "Bishop Festa, can you make an appeal to Christian 
churches in Western Europe to send us 200 committed Christians to 
reestablish Christian standards of education in our government high 
schools?" That's the world, that is the redeemable world. Open doors 
are everywhere and they are open to you Wesleyans today. The cross 
will not permit you to push W esleyanism too much. Just as it doesn't 
allow me to push Anglicanism too much. The only permission I have 
is to use my tradition as a bridge. Not as a barrier, but as a bridge, so 
that another person can cross over and I can cross over to him or her 
in Jesus Christ. But if I use it as a barrier to keep others apart, I am 
misusing the tradition. So let your tradition, the heritage which God 
has given, be that by which you see your Father's world, the 
redeemable world, ticking with expectation. Ask the Holy Spirit to 
set the pace. I'm sure you are going to find more and more young 
people - ministers, doctqrs, nurses - running around with the 
message of the King. In Africa a camp which is open today may be 
completely closed tomorrow. This happens all the time, so my 
challenge is, is your world really closed? Is your pace suitable to what 
is happening in your world? 
Before I came here I went to visit 7 ,000 Ugandans, precious 
Ugandans, who did not do anything. You may call it fault or crime. 
Some fanatics in my country, obeying the devil, got into their houses, 
looted their crops, made them homeless. They've been sitting by the 
river for the last six months. They've been losing their little children 
at the rate of seven a day to measles. I've been there many times to see 
them. Others have come there. Food is needed. The government is 
trying to do its job diplomatically which is typical of governments, so 
don't blame Ugandan government. They all do that. Here is a big 
problem. These are your brothers. These are redeemable men and 
women for whom Christ died. I hope Asbury Seminary will always 
develop a tradition in which the Holy Spirit lifts you up so that your 
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young people can grow and minister. 
Come and bless your old friends, the Anglicans. We love you. 
Come and bless all kinds oftraditions, traditions which have become 
tired and stale. We need a new breed of missionaries. Men and 
women who are engineers and agriculturalists and water engineers, 
but who love Jesus. Who will go into the villages, and sow seeds, and 
at the same time say "I love Jesus." How beautiful as they inspire 
their Christian brothers and sisters to work together. Opportunities 
are endless. Needs are vast, but the love of Christ is all-embracing, 
all-conquering, and all-loving. There are no people outside of the 
reach of Calvary's cross. 
In times of revival the Spirit of God opens the eyes of His people 
and they see people they didn't see before, they love people they 
didn't love before, they speak as never before, and they can sing 
praises to God. This is what the church desperately needs today. 
Recently I spoke to 700 young high school men and women for about 
40 minutes. When I finished, hands went up and I thought they were 
asking questions about what I talked about. One young person said, 
"Is that all you have, Bishop?" I said, "What do you mean?" "We 
want more," he responded. So I started again. People are hungry and 
want to hear more of Jesus. A redeemable world is at your disposal, 




by Bishop Finis A. Crutchfield 
Introduction of Bishop Finis A. Crutchfield 
by President David L. McKenna 
World and Wesleyan cannot be separated. What we heard this 
morning from Bishop Festo Kivengere about "world" is really the 
natural beginning and the connector for a discussion of our historical 
distinctive, and particularly as we heard Bishop Festo say, "bringing 
it into pace with the speeding of time." No one can bring world and 
Wesleyan together, I believe, better than Bishop Crutchfield. He is a 
person who is here today representing our vital relationship with the 
United Methodist Church. He is a man who stands out in front in 
contemporary issues as the president of the board of Council of 
Bishops of the United Methodist Church. He is a man who to me has 
taken a stand sometimes at odds but always with grace for the Good 
News and the non-negotiable Gospel of Jesus Christ. Who better 
then, can address us on the subject "Wesleyan" in our "World 
Wesleyan Leadership" series? I present to you with a great deal of 
pleasure and honor, Bishop Finis Crutchfield. 
Bishop Crutchfield's Lecture -
World WESLEY AN Leadership 
Dr. McKenna, colleagues in Christ, what a sacred privilege to be a 
part of this celebration on this campus and in this setting. Asbury 
Seminary has poured its faith into the life of the church for a long 
time and the entire Christian community, indeed the Wesleyan 
community especially, throughout the world has been the richer for 
it. I want to predict here that under the leadership of your 
distinguished new president, Dr. David Loren McKenna, the best 
days are ahead. Asbury Seminary has a unique role in the life of the 
total Christian community, and we are sure that you will be equal to 
the challenge of that role. As president of the Council of Bishops of 
the United Methodist Church, today I salute Dr. McKenna and 
would assure him of our prayerful support and also of my personal 
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unqualified support. 
I've been asked to say a word or two about Wesleyan leadership. 
We are in a unique position in the history of our world. We're living 
in times very similar to the times in which John and Charles Wesley 
appeared. In their day, there was the terrific dislocation in the 
economic, industrial, and political world caused by the shift in the 
industrial revolution, and you know some of the economic 
dislocations of our time. Perhaps a Wesleyan emphasis is highly 
relevant just now, much more so than ever in the last 200 years. That 
emphasis in the mid-eighteenth century restored an understanding of 
human dignity and value in a time when machines and oppressive 
social structures were de-emphasizing the worth of human beings. 
The Wesleyan revival created a climate in which the primacy of the 
human spirit and the welfare of human beings became a matter of 
principal concern. A recent article in BBC's Listener by a learned 
Englishman said, "Mr. John Wesley was the greatest social reformer 
in the history of our nation. Though, of course, becoming that was 
not his chief interest." And I thought he encapsulated it in one good 
word. In these moments we can catch only a few accents from Wesley 
that may be useful now. Let us mention four. Two of them are 
stylistic and two are doctrinal. 
The First Accent - Connection 
One of the distinctives of the Wesleyan tradition is related to that 
word, connection. We cannot understand any of the Methodisms of 
our world until we understand the origin of the word connection and 
the meaning for those who first used it so freely. Early in Wesley's 
ministry we hear the question asked a preacher, "Are you in 
connection with Mr. Wesley?" meaning, do you preach his standards 
of faith? It is doubtful that the word connectionalism was ever used in 
Wesley's day. It may have been, but some of us who've searched the 
materials are unable to find the word. As a matter of fact, John 
Wesley was not interested in any ism or any new ecclesiastical 
arrangement. He accepted and never quite relinquished the doctrine 
of the church that was Anglican. He said he was not intending to start 
a new system, though, of course, he was smart enough to know that 
when you ordain preachers, send out missionaries, hold unregulated 
communion services, baptize people, tell people how to preach, and 
assign pastors to build churches, you must be starting something. But 
still, it was not his primary intention to start a new ism or a new 
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church. The organizational life that he developed and designed was 
to further the vision of scriptural holiness, and to Wesley, 
organization itself was secondary in importance. How we need him 
again. Theoretically, he had no basic problems with the organization 
of the Church of England, but he was deeply concerned with how 
that church lived out its life. For Wesley, connectionalism, if there 
was such a thing, was not an ecclesiastical framework but a 
community of holy purpose. 
Now, if it's not truly an ecclesiastical framework, what really is it? 
To boil it down, those in connection with Mr. Wesley were those who 
preached the Gospel within the general framework of his thought: 
scriptural holiness, entire sanctification, and perfection, inner 
assurance and inner witness, joy and growth in grace from a 
pardoning God, and faith which confers a Christ-like mind and 
Christian social responsibility. Those who did not preach in this 
framework were simply severed from the connection. 
Witness the celebrated cases of Mr. Thomas Maxfield and Rev. 
George Bell in Wesley's day who tried to claim perfection in deeds 
rather than in love, and who claimed to have the power to discern the 
future. They were severed from the connection. The connection was 
based on preaching the Gospel. The connection was not that of a 
covenant church. 
Now, I know that's a very attractive idea today, especially to 
United Methodists, but this is not the connection of John Wesley. It 
was the connection of preachers who believed that certain ideas and 
doctrines had to be raised up in order to restore faith and to restore 
the primitive church. The connection was through Mr. Wesley 
himself, and generally he ruled who was in and who was out. 
Somebody said if he'd lived ten more years, we'd have had a pope. 
But suffice it to say, there was no doctrinal pluralism in the Wesleyan 
connection. 
The same became true when Methodism came to America. Bishop 
Asbury, for whom this great seminary is named, had no strong 
theories about total church in total agreement with everybody 
supporting everybody else who happened to claim to be inside the 
covenant. In Asbury's day the connection was held together solely 
through the office of the bishop. In those days there were no 
denomination-wide programs, but there was a connection. There 
were no boards and agencies. The first board in the Wesleyan 
movement in America is our own splendid Board of Publication. But 
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we had a connectional life long before we ever even had that board 
and the connection was through the bishop who sent the preachers to 
ride the connection. The circuits were called the connection and the 
path that they rode was the connection and they had to go preach the 
essence of the Gospel. That was the connectional life of the church to 
Methodists. 
What was the essence of the gospel they preached as they rode the 
connection? Go back to the first American disciplines; the one in 
English for the Methodist church and the one in German for the 
Evangelical church. The exact wording translated out of the German 
discipline is, "What may we reasonably believe to be God's design in 
raising up preachers called Methodists?" Answer: to reform the 
continent and to spread scriptural holiness over the land. Those who 
preached scriptural holiness were in the connection and whatever 
connectionalism existed was a commonality of Gospel interpretation 
judged by and held together through the office of Bishop Asbury. In 
1781 Asbury said that in addition to the New Testament these circuit 
riders were to be aware of the sermons of John Wesley, his notes on 
the New Testament, the amended articles of religion and the 
Wesleyan minutes. They were normative. Connectionalism has only 
to do with faith and gospel and only secondarily with ecclesiastical 
structures, even with Asbury. The focus of all connectional 
endeavor, from the mid-eighteenth century until 1808 when the first 
restrictive rule was written, was those singular emphases of faith and 
gospel which the Christian community had either neglected or 
forgotten but were then being raised up in an evangelical Wesleyan 
revival. When we talk about connectionalism today we must 
remember it against its background. It was a background of 
doctrinal preaching and not a structure. That's the first accent. 
The Second Accent - Evangelism 
For our purposes we can only say that evangelism with Wesley was 
highly intentional and that's a massive understatement in itself. It was 
urgent. It took priority, and it was well organized. Systematically, 
forcefully, evangelism, the call for response to God through Christ's 
saving grace, was no mere incidental thing and could not be left to 
chance. It came first and it was urgent. 
But today we've become wary of evangelism. We who are the sons 
and daughters of Otterbein and Wesley are frightened at evangelism, 
church extension, gospel proclamation, growth in the Christian 
20 
World Wesleyan Leadership, II 
community, and sharing the message. Sometimes we act proud if 
our numbers decline and we suggest smugly that this is an indication 
of purifying the church. Now while Wesley would not want half-
heartedness in church membership or a false emphasis on numbers, 
he was interested in multitudes of souls and the numbers representing 
those souls. 
Today we're frightened of evangelism, I think, for several reasons. 
First, many of us are totally turned off at what passes for evangelism 
on TY. We abhor the cheapening of moments of commitment coming 
to the whole nation by way of a camera. We deplore the 
commercialization of an old revival idea that was a good one and I 
think in a way rightly so. True, we're all allergic to gimmicks. And 
that has been tried by the church and the disastrous results are 
evident for all to see. We want no more gimmickries in this sacred 
business of evangelism. That's rightly a source of real fear. 
Third, we're not interested in cheap grace or in surface 
conversions. That turns us off because some people have made 
evangelism just too easy. Fourth, the principal thing is that most of 
us, both clergy and laity, are given so much to do we just have no time 
for evangelism. I find, among my preachers in my conferences, it's a 
time problem. They get so many piles of materials from so many 
sources telling them what to do, it would fill up the top of a desk stack 
by stack. If they do half of these good things, then they have no time 
left for going out and sharing the gospel or building up the Christian 
community. The art of being a preacher today is the art of knowing 
what to throw in the wastebasket. In other words, there are some 
urgent priorities and we cannot let programmatic endeavors, 
however worthy they may be (and I'm not against them), simply cut 
off the strength that comes from this central thing - there's a time 
problem. 
There's a fifth reason why I think many of us are wary about 
evangelism, and it's a valid one. Spiritually speaking, we are afraid to 
do much organizing for something in which the Holy Spirit is 
involved. And yet, we organize for everything else where we invoke 
the work of the Holy Spirit. We're intentional about everything else, 
especially the budget. The call of Wesley today is to be intentional 
and urgent about evangelism, and about decisions for Christ, and the 
Christian nurture that follows those decisions. There are ways to do 
this among intelligent and reasonable people without resorting to 
gimmicks, commercialism, shabby tricks or outworn nineteenth 
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century methodology and without organizing the spirit out of it. It 
can be done and some are doing it. 
An important element in this accent on evangelism emphasized by 
Wesley, and so relevant to the world's need now, is the confidence 
and the sure hope of Christ's ultimate victory. That's part of the 
Good News. In the eleventh chapter of the Book of Revelation to 
John, the elder, and beginning with the fourteenth verse, it says, "The 
seventh angel sounded and there were great voices in heaven saying, 
'The kingdoms of this world are become the kingdoms of our Lord 
and His Christ, and He shall reign forever and ever,' and the four and 
twenty elders which sat before God fell on their faces and 
worshipped, saying, 'We give Thee thanks 0 God because You've 
taken Your great power and You've now begun to reign.'" This little 
episode in Revelation occurs right in the middle of the most terrifying 
and bloody section of the whole book. The woes, the tribulations, 
the martyrdoms are all being recited, but it is as though John who 
writes this knows his readers couldn't stand anymore of this without 
the sustaining belief that all of it has some purpose. All of it has a 
great God-appointed climax and a consummation because God is 
going to reign, and so there's an interruption in this bloody drama. 
The curtain quickly opens on a new stage and we're just given a little 
glimpse of the way things are going to turn out in the end. Before he 
can pile in any more tribulations or woes and before any of these are 
completed, the ultimate victory of Christ is presented. And here it's 
said with finality: "The kingdoms of this world are to become the 
kingdoms of our Lord and of his Christ, and He will reign forever 
and ever." The Wesleys emphasized that. Now the reader of the Book 
of the Revelation can endure the rest because he knows in the end all 
is well. 
We're passing through a period of upheaval in which every value 
we've cherished has been flaunted, denied, or questioned; every 
article of faith that we've affirmed has either been opposed or 
ignored. Hedonism is the dominant religion in this country today 
and hedonism and communism are twin religions (they both leave 
God out). Yet, the time is coming when according to the will of God, 
the victory of Christ's way, His purity and His love will be complete 
and final, and that's our confidence and our word of hope in this 
particular time of distress through which we are passing. 
How is this human story on this planet going to wind up? 
Christians have an answer for that and Wesleyan Christians have a 
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clear one: belief that in another mighty act of God, Christ's ways, 
Christ's values, and Christ's truth will reign everywhere. We don't 
mean by that that any other religion shall surrender its values, its 
useful insights, or its unique relationships to God. Whatever may be 
conserved from all other religions or whatever of dross that needs to 
be shed from our own, it is our faith that all the love, all the 
compassion, all the selflessness of Jesus Christ will be universal at the 
final moment of history. And whether you believe this comes as a 
result of something gradual or as a single mighty act of God is left to 
your choice. But all history must come to terms with what Jesus 
taught, what He believed and what He died for. In this sense, Christ is 
coming again. Not in some millennial drama on a white horse; this is 
a poetic way simply to affirm His victory in apocalyptic imagery. Our 
faith is that God in Christ is not to be defeated, and when that victory 
comes we can say He has come again. Standing at the end of 
humankind's long and torturous travail is the shining victory of Jesus 
Christ. His Kingdom is coming on earth just as it is in heaven. Jesus' 
prayer to that effect is going to be answered. 
God forbid, but we may have to endure the horror of nuclear war. 
We hope not. But still, standing at the end of the long story of 
humanity is God's word and Jesus embodied that word. Whatever 
else, He will be around. In Jesus we see the full embodiment and the 
clear expression of what God is all about in this old world. In Him we 
see the full, complete, decisive, definitive picture of what God is 
doing in His broken creation. And we're witnesses to that, every one 
of us; we're to stand up for that truth and present it to our confused, 
despairing, broken age. The resurrection of Jesus Christ confirms 
what we long have suspected and have believed and sensed: Jesus is 
indeed the archetype of all humanity and in Him we have the 
foretaste of victory for every human spirit and for society. Jesus' 
enemies spat upon Him, tortured Him, lied about Him, rejected Him 
totally, killed Him and then God said you can't do that to this Man. 
You can't destroy this. You can kill Him, but He's a part of My plan. 
My seal of approval's on Him. It's on this One and the stamp of My 
image is right on Him, and I'm going to bring Him back. On the third 
day those women went down to the tomb and they found that the 
stone was rolled away. Then it was known that He is alive and loose 
in this world, that He goes everywhere and He's here now, pleading, 
challenging, loving, offering Himself again and again. Asbury 
graduates and graduates of all these other seminaries will go on 
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responding, believing, witnessing until the words of Peter are heard, 
"The morning breaks, the darkness fails, and the shadows flee away 
forever." 
I believe in the shining victory of the resurrected Christ. He's 
coming on earth as He is in heaven. It strengthens every one of us to 
know that we're on the side of victory, especially in this day when 
every one of us is afraid of the horror of what may happen next in our 
world with all its frightful nuclear inventions. Mr. Wesley believed 
that ultimately the will and the purpose of God could not be thwarted 
or defeated. Ultimately, Christ's will will be made known on earth 
and with the Book of Revelation, the kingdoms of this earth are 
going to become the kingdoms of our Lord and His Christ and He 
will reign forever and ever. That's a part of evangelism - one 
component that you and I in this age as Wesleyans may proclaim 
with clarity. 
The Third Accent - Christian Perfection 
Frank Baker has said that this is the chief contribution that 
Wesleyans make to the whole Church of Jesus Christ, and it is one 
that so many others have hesitated to make even though it's plainly 
stated in the New Testament. Jesus said, "Be ye perfect," or in 
another version, "you shall be perfect." One of John's epistles reads, 
"Now we are the sons of God, and it does not yet appear what we 
shall be, but we know that when He appears we shall be like Him, for 
we shall see Him as He is." Now these and other Scriptures plainly 
speak of Christian perfection and the process that leads to it. 
This New Testament teaching frightens us. We really don't like it 
because if there's any one thing we all abhor, it is pretense or 
hypocrisy. Claiming any kind of perfection sounds like the most 
grievous presumption. Furthermore, we're all so sinful and so 
vulnerable ourselves, and the world in which we live has come to 
regard pretension to sanctity as one of the most offensive and the 
least tolerable sins. We just don't want to claim anything that has to 
do with the word perfection. Too, the disparity between what some 
say and what those same people do adds weight to our caution. 
Hence, the doctrine of perfection is avoided - but it's there - all 
through the New Testament. 
Wesley had several alternative names for Christian perfection. 
They're almost used interchangeably, though there are shades of 
meaning between them. They are: entire sanctification, scriptural 
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holiness, perfect love. What did our spiritual forebears mean by this 
doctrine? We have to say first that they never regarded perfection or 
holiness as a plateau of Christian experience. It was never an 
achievement. You never arrived at being a totally perfect person in 
deeds, at least. It was always a becoming, a process, a daily living 
with enabling grace. The state of holiness was not a fixed state, but a 
condition of ever enriching goals. The perfect life is the growing life, 
the life of love; the life of far horizons and lofty goals; the life of eager 
and greater dependence upon God; the life lived constantly in the 
stream of His grace; the life that eagerly seeks the mind of Christ. 
Defining perfection and holiness for Wesley would be done in terms 
of development, process, movement, and Christ-possession, not 
static achievement. 
In "A Plain Account of Christian Perfection," a sermon by 
Wesley, he takes care to say what perfection is not, and that's helpful. 
There we need his insistence on our creaturely limitations. Those 
who are in holiness are not perfect in knowledge. They are not free 
from ignorance nor from mistakes. We are no more to expect any 
living man to be infallible than to be omniscient. They are not free 
from infirmities such as weakness, or slowness of understanding, 
irregular quickness, or heaviness of imagination. Other kinds are 
impropriety of language, ungracefulness of pronunciation to which 
one might add a thousand nameless defects either in conversation or 
behavior. From such infirmities as these none will be perfectly free 
until their spirits return to God. Neither can we expect them then to 
be wholly free from temptation, Wesley says. 
What then does the doctrine really mean? Well, Wesley takes it all 
out of the order of merit and out of the framework of the moral law. 
The Christian who is perfect is free from sin, not according to the 
objective standard of justice, but according to the measure of the 
personal relationship to Christ who gives him love. This perfect 
relationship with Christ is marked by the spirit of love. A perfect, 
unbroken, conscious dependence upon Christ is really the perfection 
that true holiness bespeaks, even in the midst of our weaknesses and 
mistakes, even in the midst of our errors and shortcomings, even in the 
midst of our creaturely limitations. This dependence upon Christ is the 
true holiness of which Wesley speaks. Dependence upon Christ brings 
love and love brings loving relationships and this is the basis of every 
other kind of perfection. 
It's one of the curious ironies of modern culture that out of the very 
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moment when a reasonable type of Christianity is called for and 
desired, when the possibilities of perfection are so inviting to so many 
of us, along comes secular social study in the form of psychology and 
social economics and they reveal together the labrynthian depths of 
the unconscious and the endless possibilities which are hidden there. 
Freud did this, and Marx of course. Each of these men in his own day 
discovered the unconscious dishonesties that dog human action and 
corrupt human ideas, even though the mind is intent on virtue. Now 
what does a Wesleyan say to that? I think Wesley would say that our 
conscious, moment-by-moment dependence upon Christ will free us 
from the unconscious dishonesties imbedded deep in our psyche or 
self. Wesley would say that what you of yourself would not know to 
do, Christ would do for you if you're depending upon Him. Wesley 
would say that it is done through an enabling grace far beyond the 
ability of your self to conjure up, invent, or develop. Perfection, in 
loving motive and loving relationships, rests on simple dependence 
upon Christ. 
Christian perfection or holy living follows and depends upon 
justification. It is best thought of not as a finished state, but as a living 
relationship in which God continually furnishes the gifts by which 
Christians are enabled to move to the finish of the course upon which 
they've started. Wesley is able to interpret salvation as a process, one 
that begins with justification but that continues thereafter until the 
regenerate person grows in grace towards sanctification. Justifica-
tion comes first. Santification, or being made perfect, follows. 
Justification is what God does for us. Sanctification is what God 
does in us. Justification is what God does through His Son. 
Sanctification is the work He does in us by His Spirit. Justification is 
the threshold of faith. Sanctification is the fullness of faith. 
Christians live with God and therefore go on to perfection. This is 
God's method. First, the sinner is pardoned. Then he knows God is a 
graceful and merciful God. Then God's laws are written on his heart. 
He is God's and God is his and love begins to reign and Christ is over 
all. This is to be the holy and perfect person - one who lives in Christ 
and in whom Christ lives with perfect Christly love despite all the 
errors, the mistakes, and the creaturely limitations. To be sanctified 
throughout is to have a heart so all flaming to the love of God as to 
continually offer up every word and work to Him as a spiritual 
sacrifice. Holiness. Perfection. Sanctification. This state is a gift 
open to those of faith who have a conscious dependency upon Christ. 
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The faith exercised in it provides an enabling grace and so one 
becomes holy even in the midst of his mistakes his infirmities his ' ' errors, and all the rest. 
When young preachers come into our conference, young men and 
women, and they come to that time when they're to be ordained at the 
chancel, there's the old standard Wesleyan question that as bishop I 
have to ask: "Are you going on to perfection?" I always add 
something to it. I usually say, "If you're not, where are you going?" 
The truth of the matter is he's going one way or the other. I think of 
that old song that the Wesleyans picked up and love so much: "Finish 
Then Thy New Creation." Finish it. It's not complete yet. It's a process. 
Finish then Thy new creation. 
Pure and spotless let us be. 
Let us see Thy great salvation, 
perfectly restored in Thee. 
Changed from glory into glory, 
til in heaven we take our place. 
Til we cast our crowns before Thee, 
lost in wonder, love, and grace. 
Mr. Wesley taught perfection, but the interesting and the curious 
and the beautiful thing is, he never himself claimed to have enough 
faith to have received it. In all the writings of Wesley, he never said, 
"I've attained holiness or true perfection." 
This leads us to an appended item in this accent of Methodism, one 
in which we deal only briefly, and that is Wesley's statement, "There's 
no holiness apart from social holiness." For" Wesley, holiness 
consisted in right relationships springing from love and enabling 
grace. Therefore, the ideal of perfect love must be expressed over the 
whole realm of human life. Our Methodist movement has probably 
had a greater social emphasis than any Protestant movement. That is 
the reason. Our social awareness gets us into all kinds of trouble and 
makes us vulnerable to many types of people who exploit our church 
and our idealism for whatever ends, but we keep on taking the risks 
because, you see, holiness and perfection cannot exist in a vacuum. 
It's a movement, a process, a becoming that must express itself in 
continuing right and loving relationships in society. And this takes us 
right out into the society of the world in which we live with all its 
problems, and it takes us out there with a social conscience. (I for one 
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would never surrender this). I would insist that when the church 
enters the field of social problems and social effort, the church must 
not enter that field on the side of Christ's enemies. Some today derive 
their social concerns from secular roots and ideological interests 
rather than from the basic spiritual foundation of holy living and the 
grace of loving relationships. But to the Methodist, to the Wesleyan, 
all social service, all social concern, all social philosophy, comes from 
the perfect vision of the holy life and from the loving relationships 
that flow therefrom. The foundation of social action is to be found in 
faith and regeneration. We are not to develop and launch great 
programs without concern for the individual spiritual health of a 
person affected by these programs. 
The Fourth Accent - the Inner Witness of the Spirit 
In the book of Romans we read: "His Spirit bears witness with our 
spirit that we are the children of God." Wesley preached it, Fanny 
Crosby later captured it all in a few memorable words. "Blessed 
assurance, Jes us is mine. Oh what a foretaste of glory divine." 
Assurance is not the assurance that we're worthy. It's assurance that 
we're forgiven and accepted as God's children. You have to guard 
against certain dangers when you get into this field, and Wesley 
himself had to guard against these dangers. If one is genuinely 
repentant and believes in Christ and earnestly desires salvation, what 
is there to assure him that he's not grasping at a mere shadow, that 
he's not being deceived by his own wishful thinking or his hopes? The 
Scriptures tell us that we may know that we are children of God and 
that the Spirit does not deceive us. Wesley tells us that two inferences 
can be drawn from this teaching, and the first is this: Let no one rest 
in any supposed testimony of the Spirit which is separate from its 
truth. If you want to know whether or not the Spirit is working 
through you, then you test it against peace: does it bring peace? 
Longsuffering: is it patient? Is it gentle? Is it meek? Does it have 
fidelity and all the tests of the presence of the Spirit that we find in the 
Epistles? You can test the validity of what you feel inside if it brings 
these virtues. You have to judge it subjectively. Then you can know 
that it's the Spirit. The second is this. Let no one rest in any supposed 
fruit of the Spirit without the witness. A person may display certain 
moral virtues, but he may also hear the divine voice within his soul 
and know by experience that he is a child of God. You can really 
know. 
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To be sure, many fanatics have laid claim to a knowledge of God 
which they did not possess. It is true that many may have mistaken 
the voices of their own imaginations and the whisperings of their own 
diseased brains for the witness of the Spirit, and so have deluded 
themselves into thinking that they were the children of God when 
they were really doing the works of the devil. Their mistakes, 
however, present no valid reason for repudiating the Christian 
teaching of direct assurance. There is a way to steer a middle course 
to keep a sufficient distance from the errors of fanaticism and at the 
same time to hold fast to the conviction of the witness of God's Spirit. 
Wesley describes what he calls the test of the Holy Ghost as an 
"inward impression on the soul whereby the Spirit of God directly 
witnesses to my spirit that I am a child of God, that Jesus Christ has 
loved me and given Himself for me, and that my sins are blotted out 
and that I am reconciled to God." 
How do you and I really know? Other than these ways that have 
been mentioned, I think that when we rejoice to obey, we know. 
When the doing of God's will is fun, when it brings delight in the 
midst of negative circumstances, we can know. We can know deep 
down with assurance that Christ is there moving. Assurance is not an 
assurance that we're worthy. It's assurance that we're forgiven, that 
we belong to Him and that He's dwelling within us and guiding. 
Anyone of us may have that assurance, but assurance itself is not 
necessary to salvation, and many may be saved and not know it, but 
the knowledge is available and that's the point. Wesley did not 
consider assurance necessary, apparently, to salvation, but he 
believed it to be a gift of God that all believers may receive. This 
whole idea that God may come within us through the Spirit and give 
us the assurance that we are doing our portion of an eternal purpose, 
fulfulling a will, gives us a great human dignity. It gives some 
standing in this world for ourselves and one another and before God. 
It says that the Author and Creator of all of this marvelous majesty 
really cherishes us. He can really change us. He can really use us. The 
hope that that doctrine brings is something our age really needs. It 
says that you can get on the right track and you can know. 
An old man, John Wesley, dying alone in a room, leaving behind a 
set of silver spoons, a thumbworn Bible, and a Methodist church, 
could look up and could say with his last words, "Best of all, God is 




by Charles W. Colson 
Introduction of Charles W. Colson 
by President David L. McKenna 
Charles Colson and I first met through letters that we exchanged 
while he was in prison. He had fallen from the heights as special 
counsel to the president in the White House to the identity of 
prisoner, the hatchet man in the Watergate scandal. Even though he 
was in prison and there was great question, I knew because of his 
association with Tom Phillips, the man who was responsible for 
leading him to Christ, that if Tom put his seal upon him, Charles 
Colson was authentic. 
I next met him in Washington, D.C. immediately after he came out 
of prison. He spoke to a group of evangelical leaders, students and 
presidents at a seminar arranged by National Association of Evan-
gelicals (NAE), and as he stood and talked to that group he chain 
smoked (which evangelical Christians don't do), his conversation 
was sprinkled with expletives (which evangelical Christians don't 
use), and he answered questions with "I don't know "(which evangel-
ical Christians will not confess). Chuck, I knew you were authentic. 
That authenticity had been confirmed just a few days ago when in 
Lexington John Dean came to make an address at the University of 
Kentucky. I saw him on television, and John Dean talked about his 
book in which he identified the Watergate participants in categories 
of those who confessed and those who denied. And then he had to 
find a special grouping for a person such as Chuck Colson in the 
company of the redeemed. And wistfully, if you saw that television 
program, John Dean almost said he wished he were in that company. 
That was a witness to the authenticity of Charles Colson. 
Who better, then, can address us on the theme "leadership" as 
a part of our general theme "World Wesleyan Leadership." He who 
has known what it is to lead from the heights of secular power, 
and now, who knows what it means to serve as a servant submissive 
to the spiritual power of our Lord. I present to you an authentic 
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born-again man whom God is using today as a prophetic voice in the 
church and in our society - Mr. Charles Colson. 
Mr. Colson 's Lecture -
World Wesleyan LEADERSHIP 
Thank you very much. I've had some simply magnificent 
experiences as a Christian. Just a couple of years ago I was in Bristol, 
England, and I was invited to speak in Pip 'n 'Jay Church on 
Temple Way. As I was getting ready to speak, the rector took me 
aside and pointed to the beautiful carved, mahogany pulpit that I was 
about to walk up, and he said, "I think I should tell you before you go 
up that that is the very pulpit from which John Wesley preached 
when he was here in Bristol, and the very pulpit from which Whitfield 
preached when he was in Bristol." I started up this rickety staircase 
behind the pulpit to get up in the top and I grabbed hold of the ma-
hogany rail, and I ran my hands over it. I'm a great student of history. 
Wesley is one of the greatest models for my life, and Whitfield to me 
is one of the great preachers of all time. I began to think, "Here I am 
preaching where they were." I was so awestruck for a moment I al-
most couldn't begin to preach, and here I am tonight in the pulpit 
where Dave McKenna will be preaching. Well, I'm not exactly awe-
struck, but I am delighted to be here. And I'm very, very happy and 
honored and proud to be part of my friend's inaugural as president of 
this great institution. I'm glad also that you would allow a Baptist 
who has very strong reformed theological tendencies to come and be 
with you for this occasion. 
Last year, as those who follow such things in the media know, we 
celebrated, and I use that word advisably, the tenth anniversary of 
the Watergate break-in. Where, oh where, but in America would we 
celebrate the anniversary of a break-in, and especially a bungled one 
at that. But it gave me an opportunity to reflect on my life, and as I've 
reflected I'm struck constantly by the great paradox that my life 
represents. Let me give you an illustration of this from just a year ago 
this Easter. Easter is the time we celebrate in the prisons. We go in 
and celebrate that empty tomb. A year ago at the Indiana State 
Penitentiary I was due for an Easter sunrise service. It's a prison in 
which we've done a great deal of work. As we got there at 6 a.m. and 
walked into the prison auditorium, I looked and there were 300 to 
400 inmates. Now that really takes something inside a prison because 
those men had to be up an hour and a half earlier for being processed 
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through. The place was filled with excitement. Whenever I'm in a 
prison, I always end up with the story of Christ on the cross and the 
two thieves on either side. The first thief says "Save me." The second 
thief understands. He says, "No. Christ is innocent. We're getting 
what we deserve. Jesus, remember me." I use that as an illustration of 
repentance and tell the men, "Go back to your cells and when you're 
all by yourselves, see if that prisoner won't be right there in that cell 
with you. Christ will put His hand on you." Well, this big guy came 
up to me. He was all muscles and you could tell he'd been pressing the 
iron. He said, "Hey, remember what you told me to do? Well, Mr. 
Colson, I did it. And over the last year they've had my body in this 
place, but not me." 
What a way to start Easter Sunday morning. We had a great 
service and when it was over I had to be at the Westville Penitentiary 
which was about an hour away, so I had not been able to make 
arrangements to go to death row. But I always do that when I'm in a 
prison, and I especially wanted to go to death row in the Indiana pri-
son because there were two men there that we've been working with 
very closely. I saw from my clock that I had time to do it, so I said to 
the warden, "Would you mind walking us over to death row?" The 
warden, a beautiful Christian man who used to be a missionary in the 
Caribbean, said, "Of course, come along." About twenty vlounteers 
came along behind me. It was now 8:00 a.m. Easter Sunday morning. 
We made our way through the maze of cell blocks in that prison with 
all of the men in their cells asleep. As our whole party went shuffling 
through, we woke a lot of them up, and then we walked through the 
double gates into the end of the end - death row - from where men 
do not come out except executed or if their appeals are heard. 
I was looking for one man, Richard Moore. This man who had come 
to Christ through our ministry and who had been abeautiful witness, 
had a tough time a year ago. He wanted to abandon his appeals and 
die. His wife had written me some extremely articulate letters and our 
volunteers had gone back to him and he renewed his commitment. 
He was a powerful witness, leading a Bible study on death row. All 
the cells we passed were just alike. They've all got the centerfolds of 
Playboy and Penthouse magazines. They're all dirty. But I looked up 
on the second tier and there was one cell with lights on, and I just 
knew, even though I hadn't been able to let him know I was coming, 
that Richard would be up, shaved, clean, dressed and waiting for us 
on Easter Sunday morning filled with joy. There must have been 
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twenty of us who gathered on the catwalk just outside of his cell. We 
talked and had a wonderful time visiting together. Then I said before 
we left, "Richard, how about a song?" So Richard Moore, black man 
on death row, condemned to die, reached his hands between the bars 
and held the music while twenty of us stood on the catwalk outside of 
his cell on Easter Sunday morning in that prison that was sound 
asleep and all of us sang at the top of our lungs, "He walks with me, 
He talks with me, He lives, I know He lives." What a way for Easter 
Sunday morning to begin. Richard was just standing there with tears 
coming down his cheeks, and as I was about to say good-bye, I 
reached in and said, "Richard, I'm sorry that I couldn't give you 
notice that I would be coming. I'm sorry that I couldn't let you 
know." Richard grabbed my hand, and I shall never forget. He 
looked me square in the eye, tears rolling down his cheeks and said, 
"Oh, I knew you would come back." He knew in that place, cast aside 
to be executed by society for a terrible crime, if indeed he was guilty 
of doing it, that Christian people would come, that God cares and 
that His people care and that His people would be there. No matter 
how tired I get traveling, I never forget those words because I know 
there are Richard Moores all through the prisons of America and 
around the world who know we11 come, and we come because our 
God commands us to. 
Forty-eight hours later, as timing would have it, I was in the White 
House at a luncheon where the president addressed 150 religious 
leaders. I saw Dave McKenna there at the same luncheon. I was 
excited because four years of my life I had lived in that room, walked 
in and out of that state dining room over that same marble corridor, 
through those halls into that White House. I'd been back when 
Gerald Ford was president, and I was invited back by Jimmy Carter 
twice, and couldn't be at either event, but this was my first time to be 
back at an official function, an invitation to the White House dinner 
in the state dining room. I knew coming back after ten years I would 
walk in that dining room, and I would just be filled with a sense of 
elation and excitement as the sun streamed in from the floor-to-
ceiling windows through the elegant chandeliers, the portrait of 
Lincoln peering down over the fireplace. And you know, the 
strangest thing happened as I walked into that room that I hadn't 
been in in ten years - I didn't feel that exhilaration. I was very happy 
to be there, particularly because of the occasion. President Reagan 
was calling religious leaders together from all over America to urge 
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them with the cutbacks taking place in social programs and federal 
programs to get more involved, to go into the community and do the 
kinds of things that our Bible commands us to do. I was struck also 
by the irony that it took the chief of state to call us Christians in and 
tell us to do what our Bible already tells us to do. 
As I sat there wondering about the changes that had happened in 
my life, the president cited three illustrations of what three different 
churches had done that would be good for other churches to do. The 
first was a church in Chicago, the second a church in Atlanta, and the 
third was the work of Prison Fellowship in Jefferson City, Missouri. 
A group of Christians from several churches got together. They saw a 
problem (a need) involving inmates' families who traveled to the 
penitentiary in Jefferson City to visit the inmates. The surrounding 
rural community offered no accommodations for these families. So 
all the Christian volunteers in Prison Fellowship got together, 
bought an old house for $45,000, fixed it up, and now thirty families 
can stay there any night for $3.00 a night if they have $3.00, or they 
can stay for nothing if they don't. Now, here was the president of the 
United States using something that a group of volunteers working in a 
prison "among the least of these" as an illustration of what the 
country ought to be doing. I sat there with that sense of exhilaration 
realizing that the four years that I was in that room thinking I had all 
that power, I really didn't. 
As I walked out of the White House that day I saw the head usher. 
He's been there a hundred years. He gave a big grin and came running 
over to me and said, "Mr. Colson, I'm so glad to see you. I knew 
you'd come back," - the exact words that Richard Moore had used 
forty-eight hours earlier on death row in the Indiana State 
Penitentiary, but not with the same meaning. 
As I walked out on the lawn that day and looked back at that 
building in which I had spent four years of my life, I was struck by 
four lessons. These are the lessons I'd like to leave with you tonight 
because they relate to Christian leadership. 
First of all, I looked at that building and I think about this 
every time I'm in a prison and every time I'm speaking to a prison 
audience, I think about my own life: scholarship through college and 
earning all sorts of academic awards, being in the Marines at a young 
age, one of the youngest company officers in the Marine Corps at the 
time; administrative assistant in the United States Senate, writing 
laws which were enacted; practicing law, earning a doctorate of law 
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at night and thinking of the cases I'd argued and won; and then being 
in the White House in the office immediately next to the president of 
the United States, making all the great decisions; all the successes -
the immigrant's grandson who grows up and makes good in 
America, that was my life. And yet I'm always struck by the fact, 
when I look over those prison audiences, that the most important 
thing about my life is not that I was an aide to the president of the 
United States, not that I wrote laws, not that I was a success, not that 
I argued cases before the Supreme Court. The great legacy of the life 
of Charles Colson is that I was a convict and went to prison. God has 
chosen in His sovereignty to use in my life as the most important 
thing, the one thing at which I was defeated. I can remember being in 
prison, hanging on those bars saying, "God, get us out of here. You 
know we're wasting our time in this prison." The only thing I could 
not possibly glory in in my life is the one thing God has chosen to use 
to touch so many others. And the lesson of that, my friends, is such a 
powerful one for all of us when we get so caught up in our 
movements, our good works, our organizations, our structures. 
What God really wants from us is not our results and successes and 
achievements, but the faithfulness of obedient hearts. A Christian 
leader is a servant-leader who understands that the first call upon his 
life is to be faithful, not necessarily to be successful. 
I was struck that morning, too, as I thought about my life as a poor 
kid growing up in the depression seeking security. That was the thing 
that drove me through all of the years. I can look at my life now and 
realize what Alexander Solzenitsyn writes in his memoirs when he 
says, "Bless you prison, bless you for having been in my life." For it 
was there, lying on that rotting prison straw, that for the first time he 
realized the object of life is not prosperity, as we are made to believe, 
but the maturing of the human soul. And lying in prison I could see 
justice through the eyes of the powerless. I could see why it is that 
God always speaks to us through the powerless when He speaks to us 
in terms of justice. Because we see the world upside down. We see the 
world in the eyes of those who can't help themselves. Whoever said 
that God helps those who help themselves? It isn't in the Bible. God 
helps those who can't help themselves. A leader who leads in the 
Christian world must be dependent, supremely so, upon a sovereign 
God. 
The third thing I was reminded of that morning as I looked back at 
that majestic white building was the four years that I spent there. 
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Every morning there would be a limousine out front of my house. 
The same thing would happen. I'd stumble into the back seat, and 
read all the briefing papers and intelligence summaries as it whisked 
me into Washington through the southwest gates of the White 
House. There a guard would salute and another guard would open 
the door and up we would go. Twelve of us would gather together at a 
place called the Roosevelt Room. We would gather around this giant 
mahogany table and the same thing would happen every day. Henry 
Kissinger would be the last fellow to arrive of the twelve senior aides 
who were to make the great decisions of the day for the United States 
government. Kissinger would come in with big briefing books 
bulging under his arms, sort of stoop-shouldered with a worried dour 
look on his face. He'd sit down at the end of the table and the 
president would often come across to him. Henry began the meeting 
every day because foreign policy was number one on the agenda. 
He'd say, "Mr. President, the decisions we must make today are 
going to change the whole future course of human history." Five days 
a week, fifty-two weeks out of the year. 
I think one of the most disillusioning things in my life was when I 
walked out of the White House and realized that every single 
problem I had ever dealt with in the four years that I was there was 
worse when I went out than it was when I went in. 
One of the great contrasts of my life is I find such fulfillment in the 
work I'm in today because I see people whose lives God has touched, 
and in four years I never found anybody that ever came up to me and 
said, "Hey, you know, you did something in government that really 
helped me." I had a lot of people come up and point their fingers at 
me and say, "You so-and-so." but no one ever came up and said, 
"What you did really affected my life." 
I've come to realize that the power to change the course of history 
is not in the places of power at the palaces of our society. I saw in 
prison the power to change history as I lay there in a rotting, stinking 
hole, with the stale odors from the open urinals at the end of the 
dormitory, and my heart breaking for my family and looking around 
me at forty men lying on their bunks desperate, staring up into 
the emptiness, nothing to live for, no one caring about them, their 
bodies literally atrophying and their souls corroding. Yet, the 
first night I was in prison, we started a little prayer group and soon 
there were seven of us that met in a little room off the prison library: 
three blacks, four whites - two convicted dope pushers, a car thief, a 
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stock swindler, and the former special counsel to the president of the 
United States. We were on our knees at night, men who had nothing 
to live for. There in that pit of futility, I saw how God could move in 
the lives of people. Men would come in off those bunks at night and 
they would say, "What's this really mean to know Christ? Tell me 
what you men are doing carrying this Bible. What does it mean to be 
a Christian?" And I would see those men give their lives to Christ; I'd 
see them out around that prison the next day - no more prison 
shuffle with their heads down but their heads up, rehabilitated, 
transformed by the power of the living God. That's the power that 
changes things in this world, not the power of institutions. To be a 
Christian leader in the world you need to understand that it is the 
power of Christ and not the power of man or of the kingdoms of this 
world. We as Christians especially must never confuse them. 
I learned a fourth lesson that morning, a lesson of Christian 
leadership. I looked at that building in which I had spent four years 
of my life. But I did not see a great powerful structure; instead, in my 
mind's eye, I saw an invisible kingdom being made visible in our 
midst. I'm struck by the fact that we Christians are called out. Yes, 
we're to be in the world, but we are called out to be part of a new 
order, a new kingdom. We are to be part of something transcendent 
and different which the world can see living here right in the midst of 
this sick and dying and decaying society. The world, nevertheless, can 
see a new kingdom, a new order, and it's called in Scripture, the holy 
nation. That's what you and I as Christians are part of. Peter used the 
term in the New Testament. In writing to the new Church he said, 
"You are to be the people of God. You are to be a chosen race, a royal 
priesthood, a holy nation." He didn't pick those words out of the air 
just because they sounded good. Holy nation was the phrase that 
Yahweh had used at Sinai to Moses when he had called the people 
out to be His chosen people. But isn't it ironic in the New Testament 
that it's Peter who talks about the Holy Nation, because Peter of all 
the apostles was the most Jewish and the most parochial. And he was 
the one whom God had to hit over the head three times to go preach 
the Good News to the Gentiles at Caeserea. He's the one who argued 
with Paul over circumcision. He would be the one least likely to see 
people of different races, different backgrounds, different heritages, 
different nations, all together as one people. Yet with the fervor of a 
convert, Peter spoke to the new Church, scattered as it was in little 
enclaves all around the known world, and he said, "You are one 
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people, black and white, East and West, rich and poor, Greek, Jew, 
you 're one. And you are a holy nation." 
If we Christians could only think of the implications of what it 
means to be a holy nation, visible in the midst of a hungry people 
today, because that's what we're called to be. And remember when 
Yahweh called His people out, he said, "You shall be holy because I 
am holy, and my tent shall dwell in your midst." We are called out to 
be a holy people because a holy creator God, Creator of heaven and 
earth, who is real and personal, has come to live in the person of Jesus 
Christ. That's what separates Christianity from all other religions. 
We believe in a God who is, who is real, who is personal, and who is in 
our midst. The implications of that, if you begin to think about it, are 
absolutely life-transforming. 
First of all, it means our loyalty to a holy God must be absolutely 
transcendent. Think about where you put your loyalty. Think about 
how often in this great country, which all of us love so much, we 
sometimes mix up our loyalty to this country and to the cross of 
Christ. Never, never confuse the will of the majority with the will of 
God. They may be and frequently are different. 
Second, it means we're called to strive for holiness. When we think 
about holiness we always tend to think in terms of piety but God is 
calling us to something much more than that. He is calling us to be 
citizens in a nation, a holy nation, which has standards of 
righteousness and justice that conform to God's standards of 
righteousness and justice as we find them in the holy Scripture, and 
that goes far beyond not drinking, smoking, going to the movies, or 
breaking the Sabbath. It goes way beyond to the very heart and 
fabric of the nature of this society in which we live. It goes far beyond 
our individual acts of holiness. John Wesley said there can be no 
holiness without social holiness. Probably no man in the history of 
the church brought together the comprehensive understanding of 
what it means to be a citizen of a holy nation better than Wesley did. 
He attacked the abuses in the coal mines and the abuses of the slave 
trade. The letter he left to William Wilberforce before he died, the 
last paper Wesley wrote, (which I've carried in my Bible for the last 
ten years) where Wilberforce charged Wesley to "go on in the name 
of God until even American slavery ... shall be vanished. Be not 
weary in well-doing. Who can stop you if God be for you?" Wesley 
was a man committed to holiness, who understood the dimensions of 
holiness in our society, and that's Christian leadership. 
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Third, if you think about the implications of citizenship in the holy 
nation, you are called to a level of spiritual discipline that's largely 
unknown in America. A couple of years ago I was in Korea. I 
preached in the Full Gospel Church in Seoul, Korea. There were 
25,000 people worshiping - 15,000 in the sanctuary and I 0,000 in 
the overflow halls. I felt the most marvelous outpouring of God's 
Spirit that day. I said to Pastor Cho, "What is going on in here?" 
There were 7 ,000 baptisms the month before. I said, "This is an 
incredible experience. This is a great church." And he looked at me 
and said, "Oh, this isn't the church. This is just where we come 
together on Sunday. The church is in the home," and he indicated the 
thousands of homes all through Seoul, Korea where people every 
morning from five to seven are in the Bible and on their knees. They 
wouldn't think of beginning their day without being in the Word of 
God, and that's why five million Christians in a country of thirty-five 
million Buddhists bring a Christian influence to bear that's 
dominant in the culture that we in America, with our Christianity and 
our churches overflowing and our religiosity, do not do. We have a 
pagan culture while those Christians in the minority in Korea have a 
Christian culture, and it's because they have discipline to be in Bible 
study and to take seriously the obligation of their citizenship of God, 
and that's the call that God puts upon us when he calls us to be 
citizens of His holy nation. 
Finally, we are to stand against injustice wherever we find it in our 
society. John Wesley once wrote that making an open stand against 
all the ungodliness and unrighteousness which overspreads our land 
as a flood is one of the noblest ways of confessing Christ. I probably 
wouldn't be here today if it weren't for the fact that after I accepted 
Christ into my life a small group of brothers surrounded me and gave 
me love and teaching. Maybe many of you have been believers since 
you were children and you don't realize for someone like myself, 
converted out of a secular culture, what it meant to stand up and say I 
have accepted Jesus Christ. 
How many of us are really willing to stick by what we believe our 
God teaches us, at all costs? There's a judge in Indiana, Bill 
Bontrager, who a few years ago was converted to Christ one year 
after he'd gone on the bench. It had been his lifelong dream to be a 
judge and he was elected at age thirty-six and left his little law 
practice for a $42,000 a year judgeship. One of the first cases that came 
before his court was a young man, Harry Fred Palmer, who was a 
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Vietnam veteran. Harry had an alcohol problem. He was arrested for 
burglary. Twelve days after he was arrested the state law in Indiana 
covering his case was changed, but when he was arrested for first-
degree burglary, the minimum sentence that could be imposed was 
ten to twenty years. Harry Fred Palmer was married and had two 
children. He had won a bronze star in Vietnam. He had never been in 
trouble before, but he got into trouble drinking, had committed 
burglary and he'd confessed it. While in the county jail in Elkhart, 
Indiana, he had a dramatic conversion to Christ. After serving five 
months in jail, he was brought before Judge Bontrager and he 
pleaded guilty, confessed his crimes and asked forgiveness. His 
victims were there and they had begun to have meetings with him. 
There was general forgiveness. Judge Bontrager listened to all the 
facts; on the one hand the law said ten to twenty years, on the other 
hand he looked at the case and this individual's life. Finally he said, "I 
can't send you off for ten to twenty years; I'm not going to do it. I'm 
going to give you one year providing when you get out you make 
restitution to your victim." Harry Fred Palmer was shuttled off to the 
Indiana State Penitentiary where he became a leader of Prison 
Fellowship in the prison, a beautiful Christian lad. At the end of the 
one year he came home. He was back with his wife. His wife was 
pregnant. He was working. He made restitution to his victim. He was 
in the church. It was a model case of justice handed down and served 
in our society, except that the sentence was appealed to the Indiana 
Supreme Court which reversed the decision of Judge Bontrager, 
and two years after Harry Fred Palmer was home the Indiana 
Supreme Court ordered Judge Bontrager to send Harry Fred 
Palmer back for nine more years in prison. Bontrager walked into 
the courthouse, held a press conference and said, "I cannot serve 
both God and man. God tells me that I can't send this man back; I 
will not do so." Bontrager was held in contempt, sentenced to thirty 
days in prison by the Supreme Court, fined $500.00. The decision 
ultimately cost him his judgeship. Another judge was assigned to the 
case and Harry Fred Palmer was sent back to nine more years in the 
Indiana State Penitentiary. Judge Bontrager walked away from 
that bench to go back and open up a little law practice in Elkhart, 
Indiana. On the Easter Sunday morning I told you about earlier Bill 
Bontrager accompanied me into that prison and when he saw Harry 
Fred Palmer those doors bolted open and that judge ran over and 
embraced him before 400 inmates that were inside that prison. That 
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one story was so publicized because it was such an exception. It was 
carried in Newsweek and on television. Eventually Harry Fred 
Palmer was pardoned by the governor and sent home last fall after 
serving another year and a half. He is now active as a Christian 
layman in our ministry in the community as is Bill Bontrager, 
struggling to get a law practice started. But the fact is that we have to 
have that kind of courage. That's Christian leadership. That's 
leadership for the world, that we stand up to this culture, and we say, 
"No, this is what our God commands. This is the way we are going to 
live." 
Finally, my friends, I would beg you to get involved. I think one of 
the things Satan is telling us in this society today is you can't make 
any difference, so why bother? But you can. You can! Let me give you 
an illustration. 
Just last year we took six inmates out of federal prison in 
Lakeland, Florida for the beginning of a program which has now 
spread all across the country, the pilot project for what we call our 
Community Service Work. We brought them to Atlanta to live for 
two weeks. One of the things I was proudest of at our Prison Fellow-
ship there is that the first six volunteer families we called to ask if 
they would take an inmate into their home said yes, without 
asking the color of the man's skin or the crime of which he was 
convicted. It turned out that two of those inmates were black, two 
Hispanic and two white. They lived in the homes of our volunteers 
and every morning at 9:00 a.m. they'd be at the Georgia Avenue 
Presbyterian Church in the heart of the old Grants Park section of 
Atlanta for two hours of Bible study. Then at 11 :00 a.m. they put on 
their coveralls and went down to the homes of two widows in an old 
part of the city where the houses were run down, dilapidated, and 
overrun by the ghetto, and they crawled in the mud under the crawl 
space and they winterized the homes in two weeks. 
This was an experimental demonstration of an alternative to 
incarceration for non-violent criminals. Instead of sitting in a prison 
cell at a cost of $15,000 a year to the taxpayer, we bring them out, let 
them do something worthwhile in the community and it's a witness at 
the same time. It was a marvelous success. Those widows had had 
applications into the local government agency to have their homes 
winterized at a cost of $21,000. They had been languishing in a 
bureaucracy for eighteen months. No one had acted on it. We came 
in with volunteer help, a few thousand dollars of contributed funds, 
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with insulation given to us by an insulation contractor, and we went 
to work with no red tape, no fuss, no bureaucracy and did the job like 
that. It was a great demonstration of what Christians can do, but it 
did something far more significant in that community, much more 
important than just demonstrating an alternative to incarceration. One 
of those widows, Roxie Vaughn, is eighty-two years old and has been 
blind since birth. Roxie lived all alone in a little cracker-box house. 
There was nothing in her living room except a little space heater, no 
rug on the floor, an overstuffed chair with the stuffing coming out, an 
upright organ against the wall, and the Bible in Braille. She'd lived 
there all of her life and she didn't want to move. The wind used to 
sweep through her house. We told her, "Roxie, we're going to 
winterize your home." She was just elated because she'd been 
spending half of her social security checks to heat the house during 
the winter months. And then we said, "Roxie, we're going to do it 
with convict labor," and Roxie went ashen white. You see, she'd been 
broken into four times in the past two years, and you can imagine the 
fear of a blind woman (living all by herself) at the thought of convicts 
coming into her house. But, finally she agreed. 
The third day those convicts were working around Roxie's house 
she had them in for cookies and milk and the fourth day an Atlanta 
television crew was there and it was on television and we have the 
tape of it. I've never, ever been able to watch it dry-eyed. There was 
Roxie Vaughn sitting at her organ and the six convicts behind her 
and she was playing and they were singing "Amazing Grace." That's 
the Gospel. 
We had a dedication service at the Georgia Avenue Presbyterian 
Church to send those inmates back to prison and it was one of the 
most joyous worship experiences I've had as a Christian. The place 
was flooded with people from all over Atlanta. They came from all 
corners of that city. They were black and white, rich and poor, free, 
out of prison, in prison. The church was overflowing with people. 
The volunteers were coming over and embracing the widows and the 
widows were embracing the convicts and the two pastors in the back 
of church were embracing everybody who came through the door 
because they hadn't seen a full collection plate in thirty years. But 
you see, that's what the church can do. We can go out and stake out 
our claim and say we're going to practice exactly what our God 
teaches us to do. We are going to love the Lord our God with all our 
mind, heart, and soul and our neighbor as ourselves and we are going to 
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reach out with a cup of cold water to those who thirst. We're going to 
feed those who are hungry and clothe the naked and visit those in 
prison, and we11 make a difference even in this big twentieth century 
impersonal society. We11 bring the life and the love back into it. 
Finally, as a principle of Christian leadership beyond those of 
courage, of dependence upon God, of a commitment to justice, of 
spiritual discipline and integrity, and a realization that it is God who 
works through us, I would say finally as a principle of Christian 
leadership, always remember your motive. 
People will constantly come to me and say, "You know, you really 
sound like a radical, Mr. Colson." Actually, I take it as a compliment, 
because a radical means one who wants to go back to the roots. Yes, 
I'm a radical. I want to go back to the root solution, exactly what 
Jesus Christ taught. But then they say to me, "Well you sound sort of 
like a do-gooder." Isn't it marvelous how our secular culture can take 
words and turn them around and give them a connotation the 
opposite of what they were intended? I mean, where does the term 
doing good come from? Surely someone here will spot it immediately. 
It comes right out of Isaiah; "Cease doing evil and do good." 
I used to think I was pretty good. The first time I ever admitted there 
was anything wrong was the night my friend, Tom Phillips, witnessed 
to me. It was the first time I had ever come under the conviction of sin 
about my own life. I really thought that everything I did was either 
good or no worse than anyone else. I mean all that stuff we did in 
politics, it wasn't any worse than the democrats had done. The first 
time I ever really said to myself, "I'm unclean, I'm unworthy," was that 
night with Tom Phillips. Whatever good there is in me comes to me 
through the righteousness of Christ. Often people will say to me, "Well, 
Colson, you sound like you've been sort of caught up in the social 
gospel." I laugh when I hear that term because I've read this Book from 
cover to cover many times over, and this Book changes my life and I 
believe this Book to be the revelation of God. I believe it has absolute 
authority over my life and I believe with every ounce of intellectual 
conviction at my disposal that this is the infallible and truthful Word of 
God and that's what I live by and if that's the social gospel, so be it. There's 
only one Gospel and that's what I live by. No, for Christian leadership 
today there is only one motive. I do what I do not because I'm a do-
gooder, not because I've been caught up in some social cause or gospel, 
but I do it and I proclaim it to you out of gratitude for what God has 
done in our lives. May the glory be to Him. God bless you. 
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Modern Masters of Religious Education, edited by Marlene Mayr. 
Birmingham, Alabama: Religious Education Press, 1983. 323 pages, 
paper. 
Reading this book is an excellent way to become aware of some 
aspects of the recent history of religious education. The book 
contains a collection of twelve autobiographical chapters rep-
resenting a variety of traditions. As would be expected in a book of 
this type, there is also a variety in content and style. 
The editor has given a careful explanation of the rationale behind 
the choice of contributors. However, it should be noted that different 
"modern masters" might have been substituted in some cases, to 
provide a stronger representation of the field. The book also could 
have been strengthened by the inclusion of biographical and 
bibliographical information on each of the contributors. 
The real strength of the book, however, lies in the opportunity it 
affords to observe the integration of a particular religious educator's 
philosophy, theology, and educational practice as a product of his 
own life's history. Interestingly, only two of the twelve contributors 
are laymen and none of the twelve had set out toward the goal of 
becoming a religious educator. Most did not move in the direction of 
religious education until after the completion of seminary level 
studies. A general tone of openness and honesty is characteristic of 
the writers. This honesty provides insights into the (sometimes 
disturbing) patterns of ecclesiastical and academic institutions which 
continue to be a challenging part of religious experience. 
There are dozens of places where theology and life meet, jarring 
the reader towards personal evaluation of goals - those moments at 
which one is prompted to say: "That's true. What am I doing about 
it?" This is a book which explains why these twelve men found 
religious education worth the time, money and energy of their whole 
lives. It is worth reading. 
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Between Two Worlds, by John R. W. Stott. Grand Rapids: Wm. B. 
Eerdmans, 1982. 
Between Two Worlds ranks as a first-rate examination of the "art 
of preaching in the twentieth century." I cannot recommend it highly 
enough, for the message is not only timely and much needed, but 
written in an appealing style. Its powerful impact can help the one 
who preaches bring life and health to today's generation by 
proclaiming effectively the Word of God. 
John Stott hopes to restore preaching to its traditional position of 
prominence in the Christian church. It is his view that preaching has 
slumped from this position because preachers have failed to hold 
together two worlds. We either live in the biblical world but are not at 
ease in the modern world, or we walk comfortably in the 
contemporary world but neglect the Scriptures in our quest for 
relevance. "Such is the plight of modern preaching, living in either 
the biblical or modern world, but seldom in both." 
The solution lies in seeing clearly the refreshing image of the 
preaching ministry which Stott pictures. The preacher's role is that of 
"bridge building." If the preacher's message is to be heard today it 
must overcome the "communication gulf' which exists between the 
two worlds, biblical and contemporary. The fervent plea of the 
author of this book is that we see the urgency of knowing both worlds 
closely, seeking to "explore the territory on both sides of the ravine 
until we become thoroughly familiar with both." 
Gene Maynard 
Student 
Asbury Theological Seminary 
Doctors, Lawyers, Ministers: Christian Ethics in Professional 
Practice, by Dennis M. Campbell. Abingdon Press, 1982. 173 pp., 
$7.95. 
Dr. Campbell, now dean of Duke Divinity School, has written a 
stimulating book for both clergy and laity. After showing how the 
professions have come to be looked upon with increasing skepticism, 
he sets forth his formula to a renewal of professional integrity, i.e., a 
new concern for ethics by the professionals themselves. He then uses 
the Christian criteria of Scripture, tradition, reason, and experience 
as fundamental norms for establishing "a Christian ethic" in given 
situations. Dr. Campbell concludes his book by testing his model 
against two problems: abortion and severely handicapped children. 
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The strength of this book lies in what it asks of us: to think deeply 
about the increasingly complex issues of our society. It will stretch 
you and provoke you, but hopefully it will also leave you convinced 
that Christians cannot afford to be on the fringes while the critical 
decisions of our time are being made. 
Dr. Steve Harper 
Professor of Prayer and Spiritual Life 
Asbury Theological Seminary 
Principles of Pastoral Counselling, R.S. Lee. London: William 
Clowes and Sons, Ltd., 1968. 135 pp. 
Written by a noted churchman of England, this book is in its third 
printing. It is strongly oriented to the psychoanalytic approach in 
parish counselling. Counselling (with double 1) tells us that the 
author sees the pastor as a sort of therapist in his role. His use of 
"client" rather than "counselee" supports his classical orientation. 
Sin is treated psychodynamically. Confession and counselling are 
compared to show that they serve different functions and not that 
one is superior or inferior to the other. 
V. James Mannoia 
Professor of Pastoral Ministry 
Asbury Theological Seminary 
Gaines S. Dobbins - Pioneer in Religious Education, by Austin C. 
Dobbins. Nashville: Broadman Press, 1981. $4.95 paperback. 
This work records the life story of Dr. Gaines S. Dobbins, pioneer 
worker and leader in religious education of the Southern Baptist 
Convention. Not only is a biographical sketch of his life presented 
but a remarkable record of this man's great achievements in church 
education is provided. Many lessons in good Christian ed_ucation 
and Sunday School work can be learned from the reading of this 
book. Principles, practices and programs of good religious education 
are covered. This is highly recommended reading for pastors and 
laymen in the local church. 
Herbert W. Byrne 
Professor of Christian Education 
Asbury Theological Seminary 
Women and Their Emotions, by Miriam Neff. Chicago: Moody 
Press, 1983. 151 pp. 
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Those of us in the helping profession recognize the frequency with 
which we must assist people in accepting their emotions. A specific 
feeling is neither good or bad, yet it can have either positive or 
negative effects on future behavior. Building on this premise. Miriam 
Neff has written that these powerful emotions need not paralyze, but 
with God's help, can energize. "The victory of changing those 
strangling tentacles into strong helpful arms is sweet" (p. 10). 
Neff has chosen to share her ideas with a select audience -
women. She has ( l) hypothesized that women may feel more 
intensely, (2) noticed that women seek counseling more than men. 
and (3) suggested that women have greater changes of moods (p. 9). 
Although her stated reasons for choosing to write only to women are 
substantially weak, her book is definitely suited for females. As she 
discusses eleven emotions - anger, fear, empathy, envy. love. 
anxiety, discouragement, depression, grief, bitterness, and guilt -
she draws examples to which this reviewer could easily relate. Each 
of these feeling has been given an entire chapter which closes with 
practical suggestions as to how to accept it and then control its 
effects. 
Interspersed throughout the book are Bible verses. "We can search 
the Scriptures and live our lives by God's blueprint" (p. 82). Women 
can live directly under the authority of God (p. 151) and deny neither 
their emotions nor their personhood (p. 148). Apparently Neffs 
work might have been motivated by reactions to a charismatic 
teaching, but she has succeeded in creating a manual for the 
Christian woman who is new in the faith. This book could be an 
effective tool in some counseling situations. 
Kathryn Clay Faupel 
Assistant Counselor 
Wilmore United Methodist Church 
Coping With Your Anger, A Christian Guide, by Andrew D. Lester. 
Westminster Press. 1983. 
The Reverend Dr. Lester, professor of psychology of religion at 
Southern Baptist Theological Seminary. has written a book 
describing and evaluating the place of .. anger" in the Christian's life. 
He describes it as a normal reaction. in fact. one that no one is 
without. His belief is, and this is repeated a number of times in the 
book. that all people get angry. including Christians. and that a great 
deal of unnecessary suffering is tolerated when Christians try to deny 
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this. Lester describes anger as "an emotional response when you, or 
those important to you, are threatened." He sees it, as most 
psychologists do, as nature's organizational response to threat. The 
body mechanisms gear up to respond to danger, excitement, or 
threat. Therefore, all the automatic response mechanisms to any 
attack on the personality or the person is responded to with anger. 
He describes the negative things that happen to people when they 
simply deny or suppress their anger and the experience "stays alive 
and active in your unconscious" (p. 53), and he tells us that it is the 
suppression, or technically the repression, that gets us in trouble with 
guilt, psychosomatic illness, depression and anxiety, and a great 
many other difficult things. 
Dr. Lester searches through the Bible to find a particularly 
Christian response to anger and turns, of course, to Ephesians and 
the two most quoted phrases, which are "Be angry but do not sin; do 
not let the sun go down on your anger, and give no opportunity to the 
devil" ( 4:26-27). Insisting on the normality of anger, he emphasizes a 
number of times in the book that the way to handle guilt is first to 
recognize it, then to evaluate it alongside one's values and morals and 
the Christian faith, and then to redirect it on to helpful and 
wholesome activities. He also emphasizes that one should often share 
this anger; it's called confession in the Christian church, and this can 
be done with the pastor, friends, or even if it becomes severe and 
damaging, with a counselor. 
This is not a technical book dealing with stimulus response, goal 
cathexis, reinforcement theory, and sublimation particularly, but is a 
good common-sense solid book that deals with psychological 
concerns on an everyday level. 
It probably would be excellent for a pastor in dealing with 
parishioners in counseling who have trouble in admitting or handling 
anger. 
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